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Tattva-Bodhah
The knowledge of reality
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vasudevendra-yogindrarh natva jiiana-pradarh gurum |

mumukstnarh hitarthaya tattvabodho'bhidhiyate |

Saluting Vasudevendra, the king of Yogis, the bestower of knowledge, Tattva Bodha (the book titled
knowledge of truth) is presented for the benefit of those who are desirous of liberation.
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sadhana-catustaya-sampannadhikarinarh moksa-sadhana-bhiitam tattva-viveka-prakararm vaksyamah
|

We shall describe the mode of discriminative knowledge of truth (which is) the (direct) means for
liberation for the qualified ones who are endowed with the four fold sadhanas or qualifications.
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sadhana-catustyarh kim ?
nityanitya-vastuvivekah | ihamutrartha-phala-bhoga-viragah | Samadi-satka-sampattih |
mumuksutvam ceti |

What are the four fold means?

Discriminative knowledge between the timeless (nitya) and the time bound (anitya). Dispassion for the
enjoyment of objects which are the fruit (of actions) here (in this world) and there (in heavens). The six
fold wealth of Sama, etc. And the desire for liberation.
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nityanitya-vastu-vivekah kah ?
nitya-vastvekarh brahma tad-vyatiriktarh sarvamanityam | ayameva nityanitya-vastu-vivekah |
What is discriminative knowledge between the timeless (nitya) and the time bound (anitya)?

The timeless is one Brahman (limitlessness). Distinct from that, all else is time bound. This is
discriminative knowledge between the timeless and time bound.
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iha-svarga-bhogesu iccha-rahityam |
What is dispassion?

The absence of desire for enjoyments here and in heavens.
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Samadi-satka-sampattih ka ?
$amo dama uparamastitiksa sraddha samadhanar ceti |
What is the accomplishment of the sadhana of $ama, etc. ?

(They are) $ama, dama, uparama, titiksa, éraddha and samadhanarm.
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Samah kah ?
mano-nigrahah |
What is S$ama ?

Mastery over ways of thinking.

qq: & |

o e aN o
IR e e : |
damah kah ?
caksuradi-bahyendriya-nigrahah |
What is dama?

Mastery over the external organs as the eye, etc.
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uparamah kah ?
svadharmanusthanam eva |

What is uparama ?

(It is) only observance of one’s own duties (dharma).
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titiksa ka ?
§itosna-sukha-duhkhadi-sahisnutvam |
What is titiksa ?

Endurance of cold and heat, pleasure and pain, etc.
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sraddha kidrsi |
guru-vedanta-vakyesu visvasah sraddha |
What is the nature of sraddha ?

Sraddha is the trust in the words of the teacher and the scriptures.
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samadhanam kim ?
cittaikagrata |
What is samadhanam ?

A mind that has a single thing for pursuit (distraction free mind).
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mumuksutvam kim ?
mokso me bhiiyaditiccha |
What is mumuksutvarh ?

The desire “Let me have liberation (freedom)”.
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etat sadhana-catustayam |
tatastattva-vivekasyadhikarino bhavanti |

This (is) the four fold sadhana (means).

(Thereafter) consequently, (they) become qualified persons for the discriminative knowledge of truth.
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tattva-vivekah kah ?
atma satyarh tadanyat sarvarm mithyeti ||

What is tattva-vivekah, the discriminative knowledge of truth ?

Atma, 1, is the truth; everything other than that is mithya (apparent).
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atma kah ?

sthiila-stiksma-karana-$ariradvyatiriktah pafica-kosatitah sannavastha-traya-saksi
saccidananda-svartpah san yastisthati sa atma |

Who am I, atma3, the self ?

Distinct from the gross, subtle and causal bodies; being beyond the five sheaths; abides as a witness to
the three states of experience; of the form of existence, consciousness and fullness; is I, atma, the self.
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sthila-8arirarh kim ?

paficikrta-pafica-maha-bhiataih krtarh satkarma-janyarh sukha-duhkhadi-bhogayatanarh Sariramasti
jayate vardhate viparinamate apaksiyate vinasyatiti sadvikaravadetatsthtla-Sariram |

What is the gross body?

The gross body is made up of the grossified five original (great) elements; is born due to (past) good
actions; the abode for the enjoyment of happiness, sorrow, etc.; is endowed with the six fold
modifications of “exists-is born-grows-undergoes modification-decays and dies”.
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stiksma-sariram kim ?
apafcikrta-paficamahabhiitaih krtarh satkarma-janyam sukha-duhkhadi-bhoga-sadhanarh
pafica-jianendriyani pafica-karmendriyani pafica-pranadayo manascaikarh buddhiécaikaivarn
saptadasa-kalabhih saha yattisthati tatstiksma-$ariram |
What is the subtle body?
The subtle body is that which is made of the five original elements before grossification; is born of the
(past) good actions; the instrument for the enjoyment of pleasures, sorrows, etc.; and that which abides
with seventeen parts, viz five organs of perception, five organs of actions, five pranas, the mind and the
intellect.
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$rotrarh tvakcakst rasana ghranamiti pafica-jiianendriyani |

The five organs of perception are: the ear, the skin, the eye, the tongue, and the nose.
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$rotrasya digdevata | tvaco vayuh | caksusah stiryah | rasanaya varunah | ghranasyasvinau | iti
jianendriya-devatah |
The presiding deities of the organs of perception are: dik is the deity of the ear; vayuh for skin; strya,
the sun, for the eyes, varuna for the tongue and asvins for the nose.
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S$rotrasya visayah $abda-grahanam | tvaco visayah sparsa-grahanam | caksuso visayo ripa-grahanam |
rasanaya visayo rasa-grahanam | ghranasya visayo gandha-grahanamiti |

The scope of the ear is the cognition of sound. The scope of the skin is the cognition of touch. The
sphere of activity of the eye is the cognition of color (form). The sphere of action of the tongue is the
cognition of taste. The object of the nose is the cognition of smell.
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vak-pani-pada-paytpasthaniti parfica-karmendriyani |
The five organs of action are: the organ of speech, the hands, the legs, the organ of excretion, and the
genitals.
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vaco devata vahnih | hastayorindrah | padayorvisnuh | payormrtyuh | upasthasya prajapatih | iti
karmendriya-devatah |
The deities of the organs of action are: Fire for the organ of speech, Indra for the hands, Visnuh for the
feet, Mrtyu for the organ of excretion and Prajapati for the genitals.
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vaco visayo bhasanam | panyorvisayo vastu-grahanam | padayorvisayo gamanam | payorvisayo

mala-tyagah | upasthasya visaya ananda iti |

The sphere of activity of the organ of speech is speaking. The sphere of activity of the hands is to grasp

objects. The function of the legs is locomotion. The function of the organ of excretion is elimination of
waste products. The sphere of activity of the genitals is pleasure.

karana-Sariram kim ?

anirvacyanadyavidya-ripar Sarira-dvayasya karana-matram satsvartpajiianarh nirvikalpaka-raparm
yadasti tatkarana-Sariram |

What is the causal body?

The causal body is that which is of the form of indefinable, beginningless ignorance, the cause for the
two bodies (gross and subtle), ignorance of one’s own nature, and of the nature of total non
differentiation (between objects or thoughts and the subject).
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avasthatrayarh kim ?
jagrat-svapna-susuptyavastah |

What are the three states of experience ?

(They are) the waking, dream and deep sleep states.
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jagrad-avastha ka ?
$rotradi-jianendriyaih sabdadi-visaya jiidyanta iti yatsa jagrad-avastha | sthiila-Sarirabhimanyatma
vi$va ityucyate |
What is the waking state?

Waking state is that state wherein the objects of cognition like sound, etc. are cognized by the organs of
perception such as the ear, etc. I, atma, identifying with gross body, is called visva.
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svapnavastha ka iti cet ?
jagrad-avasthayam yaddrstarh yacchrutar tajjanita-vasanaya nidra-samaye yah prapaficah pratiyate
sa svapnavastha | stiksma-$arirabhimanyatma taijasa ityucate |
If (it is asked), what is the dream state, (it is) that world which is cognized, projected by the impression

born of what was seen or heard in the waking state, while in sleep. Atma, 1, identifying with the subtle
body is called taijasa.
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tatah susuptyavastha ka ?
aharm kimapi na janami sukhena maya nidranubhtyata iti susuptyavastha |

What is the deep sleep state ?
“I do not know anything. Happily the sleep is enjoyed by me”.(This is) the deep sleep state.
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karana-sarirabhimanyatma prajfia ityucyate |

Atma, 1, identifying with the causal body is called prajia.
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paficakosah ke ?

annamayah pranamayo manomayo vijiianamaya anandamayasceti |

What are the five sheaths ?

The food modified sheath, the vital air modified sheath (the physiological functions), the mind sheath,

the intellect sheath and the sheath of happiness.
SHAHY: ¢ |
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annamayah kah ?

annarasenaiva bhtitvannarasenaiva vrddhim prapyannarapa-prthivyam yad viliyate tadannamayah
kosah sthiila-Sariram |

What is (called) modified food? Modification of food is the gross body, (it is) a sheath born of the
essence of food, grows by the essence of food alone, and (also) resolves in the earth which is in the form
of food.
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pranamayah kah ?

pranadyah pafica-vayavo vagadindriya-paficakarh pranamayah kosah |
What is the modification of prana ?

The modification of vital air (physiological functions) is the sheath (composed of) the five vital airs
(physiological functions) of prana, etc. and the organs (of action) such as the organ of speech, etc.
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manomayah kah ?
manasca jiidanendriya-paficakarm militva yo bhavati sa manomayah kosah |

What is manomaya (the modification of mind) ?

The mind together with the five organs of perception is called manomaya, “the modification of mind”
and (is) a sheath.
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vijianamayah kah ?
buddhirjianendriya-paficakarh militva yo bhavati sa vijianamayah kosah |
What is vijiianamaya (the modification of intellect) ?

The intellect together with the five organs of perception is called vijianamaya, “the modification of
intellect”, (is) a sheath.
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anandamayah kah ?

evameva karana-$arira-bhatavidyastha-malina-sattvam priyadi-vrtti-sahitarh sat anandamayah kosah
|

etatkosa-paficakam |

What is anandamaya ?

Anandamaya (is a) sheath that is abiding in ignorance (which is) of the form of the causal body, of
impure sattva, together with the mental modifications like pleasure, etc. These are the five sheaths.
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|

madiyam $arirarh madiyah pranah madiyarh manasca madiya buddhirmadiyamajfianamiti svenaiva

jayate tadyatha madiyatvena jiatamh kataka-kundala-grhadikam svasmad-bhinnam tatha
paficakodadikarh madiyatvena jiidtamatma na bhavati |

Just as bang]les, earrings, house, etc. known as mine are different from oneself, so too that which is
composed of five sheaths, different from oneself, known as “mine (such as) my body, my physiological
functions, my mind, my intellect and my ignorance” (are known) by oneself, that is not I, the atma.
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atma tarhi kah ?
saccidananda-svartipah |
Then who am I, atma ?

(Its) nature is saccidananda, existence, consciousness, fullness.
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satkim ?
kala-traye'pi tisthatiti sat |
What is sat, existence ?

That which stays in all periods of time is sat, existence.
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cit kim ?
jiiana-svartpah |
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What is cit, consciousness ?

(It is) of the form of (undifferentiated) consciousness.
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anandah kah ?
sukha-svarapah |

What is anandah, fullness ?

(It is) of the form of happiness (fullness).
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Td HEgHrata®y TTcH (oTaTd |
evam saccidananda-svarfiparh svatmanarh vijaniyat |

In this manner, may one know oneself to be of the nature of existence, consciousness, fullness.
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atha caturvimsati-tattvotpatti-prakararh vaksyamah |

Thereafter, (after describing atma), we shall explain the mode of origin of the twenty four essential
principles.
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brahmasraya sattva-rajas-tamo-gunatmika mayasti |

Maya having locus on Brahman, and endowed with three aspects (qualities), sattva, rajas and tamas is.
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tata akasah sambhitah | akasadvayuh | vayostejah | tejasa apah | adbhyah prthivi |

From that (Brahman with maya), space is born. From space, air (is born), From air, the fire (is born).
From fire, water (is born). From water, the earth (is born).

N . 3 o 3 haSaN o 3
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etesam pafica-tattvanarh madhya akasasya sattvikamséacchrotrendriyam sambhiitam |

Among these five elements, from the sattva aspect of space is evolved the organ of hearing, the ear.

ha¥ o (3 [N aN ® 3
dH[: HilcdhRIMTIN Trgd HHdH |
vayoh sattvikamsattvag-indriyam sambhditam |

From the sattva aspect of air is born the organ of touch, the skin.

haN [N 3 [aNaN 3
HE: QicdhRIEGNrgd R]dH |
agneh sattvikamsaccaksur-indriyarm sambhitam |

From the sattva aspect of fire is born the organ of sight, the eye.
9



Tattva-Bodhah, the knowledge of reality

o . N\ 0 .
TS Hicahiaga-irad TR |
jalasya sattvikarmsadrasanendriyam sambhiitam |

From the sattva aspect of water is born the organ of taste, the tongue.
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prthivyah sattvikarhéadghranendriyarh sambhaitam |

From the sattva aspect of earth is born the organ of smell, the nose.

N . . o o . N . o o o
EERECICH HAlJgdg N[l d:
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etesarh parfica-tattvanam samasti-sattvikamsad mano-buddhyahankara-cittantahkaranani sambhttani
|

From the total sattva aspect of these five elements are born the mind, intellect, ego, memory (called) the
inner instrument.
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sankalpa-vikalpatmakarh manah | niScayatmika buddhih | ahankartahankrtih | cintana-kartr cittam |

Decision and doubt are the nature of mind. Decision is the nature of intellect. I am the doer (this sense
is) the ego. Cittam is the thinking process in keeping with what has gone before (memory).
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manaso devata candramah | buddherbrahma | ahankarasya rudrah | cittasya vasudevah |

The presiding deity of the mind is the Moon, candrama. Brahma, the creator, is the presiding deity of
the intellect. Rudra is the presiding deity of the ego. For cittam, Vasudeva is the presiding deity.
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etesarh pafica-tattvanarh madhya akasasya rajasamsadvag-indriyam sambhaitam |

From the rajas aspect of space, among the five elements, organ of speech is born.
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T TeTERICAegd TR |
vayoh rajasamsatpanindriyarh sambhtam |

From the rajas aspect of air, organs of action (hands) are born.

N S N aN .
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vahne rajasamsatpadendriyarh sambhttam |

From the rajas aspect of fire are evolved (the organs of movement) legs.

Sor TeTaRgTeeiead Jnad |

jalasya rajasarh$adupasthendriyarh sambhatam |

From the rajas aspect of water, the organ of evacuation is born.



Vedanta, Being alive to what is — http://discovervedanta.com

o 3 N aN 3
prthivya rajasarmsad gudendriyarh sambhaitam |

From the rajas aspect of the earth, the genital organs are evolved.

N . o . .
UAYT GHIEUSTHRITCTFHU: 3T |
etesam samasti-rdjasamsatpafica-pranah sambhatah |

From the total rajas aspect of these (five elements) are evolved the five pranas (physiological functions).
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etesam pafica-tattvanarh tamasarnhsatparicikrta-pafica-tattvani bhavanti |

From the tamas aspect of these five essential principles (elements), the five-elements-made-five-fold
(grossified elements called) elementals are formed.
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paficikaranarh katham iti cet ?
etesam pafica-maha-bhfitanar tamasamsa-svartipamekamekarh bhitarh dvidha

vibhajyaikamekamardham prtaktfisnim vyavasthapya aparamaparamardhar caturdha vibhajya
svardha-bhinnesu ardhesu svabhaga-catustaya-samhyojanarh paficikaranar bhavati |

If it is asked how the process of making each element five-fold (takes place), (then), the tamas aspect of
each of the five (great) original elements divides into two halves; one half of each element remaining as
it is (undivided); the other half (of each element) divides four fold; the combination of the (intact) half
of each element with the one eighth part of the other four elements is (called) paficikaranar, the
process of making each element five fold.

ha¥ AN 3 o
TR : TRIRATEHE R : TSN Al |
etebhyah paficikrta-paficamaha-bhtitebhyah sthiila-Sarirarh bhavati |

From these five elements that have undergone paficikaranar (grossification), the gross body is formed.

. O\ - 3
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evarm pinda-brahmandayoraikyarh sambhtitam |

In this manner, the identity between the pinda and brahmanda, the microcosm and the macrocosm, is
arrived at.

TISANNTHT S STRIIiE Haid | § O Siid: Jhedl TR Rl
ST |

sthiila-8arirabhimani jiva-namakarh brahma-pratibimbarh bhavati | sa eva jivah prakrtya
svasmadi$vararm bhinnatvena janati |

11
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One who is identified with the gross body, called the jiva (is but) the reflection of Brahman. The jiva
alone, by nature, knows (thinks) the Lord to be different from himself.

[aNlRaN o\ haN
ATTATITET: FATCHT S T~ |

avidyopadhih sannatma jiva ityucyate |
Atma being the one endowed with the limiting adjunct of avidya, ignorance, is called jiva, the
individual.

N~ = ~
HIIME s HLATCHEY 2cg~Ad |
mayopadhih sannatmes$vara ityucyate |

Atma being the one endowed with the limiting adjunct of maya, is called I§vara, the Lord.
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evamupadhi-bhedajjivesvara-bheda-drstiryavat-paryantar tisthati tavat-paryantam
janma-maranadi-ripa-samsaro na nivarttate |

Thus, as long as the vision (conclusion) of difference between individual and the Lord, brought by the
differences in the limiting adjuncts, remain, until such time, sarhsara, the transmigration of the form of
birth, death, etc., does not come to an end.
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TEHTCRRUN, A ST saANiegrg: TIRM] |
tasmatkaranat na jivesvarayorbheda-buddhih svikarya |

Therefore, let the notion between the jiva and I§vara be not accepted.
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nanu sahankarasya kificijjfiasya jivasya nirahankarasya sarvajfiasye$varasya tat-tvam-asiti
maha-vakyat kathamabheda-buddhih syat ubhayorviruddha-dharmakrantatvat |

How can there be the knowledge of non difference between the jiva, the individual, the one with
limiting I notion (ego), of limited knowledge; and I$vara, the Lord, the one who is devoid of ego, who is
all-knowledge (come about) by the maha-vakya (a sentence revealing the identity between the
individual and the total) “ You are that”; because the two are possessed of contradictory qualities.

3l = |
CYFHEHENIAI caragar=ard: | I~ SHTGaTarTe e Jawd
TAFIEEAT: |

iti cenna |

sthiila-stiksma-$arirabhimani tvam-pada-vacyarthah | upadhi-vinirmuktarn
samadhi-dasa-sampannarh Suddharm caitanyarh tvam-pada-laksyarthah |
It is not so.

The immediate meaning of the word “you” is the one identified with the gross and subtle bodies. The
implied meaning meaning of the word “you” is pure consciousness, the one free from the limiting
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adjuncts, the one who obtains in a state of samadhi (in which no object is seen).

. [ [a N aN ol ¢ o . haN} . y
Uq HAgIcdTgATRIE é%l{: dcIGAr=TY: | MR [Edd~d dcagaednd: |
evarh sarvajiiatvadi-viSista ivarah tat-pada-vacyarthah | upadhi-$tnyarm suddha-caitanyarm
tat-pada-laksyarthah |

Similarly, the immediate meaning of the word “that” is the Lord, the one who is endowed with
(attributes like) all-knowership, etc. The implied meaning of the word “that” is pure consciousness,
free from limiting adjuncts.

. N o NN NN
T T ST RARa-IEIUTRG, aTHRE: |
evam ca jive$varayos$caitanya-riipenabhede badhakabhavah |

Thus between the jiva, the individual, and I§vara, the Lord because there is no difference in the form of
consciousness, there is no difference.

T T JgTeeTE: FEETSR T FEs A I SRR of S W |

evarh ca vedanta-vakyaih sadgurtipadesena ca sarvesvapi bhiitesu yesarh brahma-buddhirutpanna te
jivan-mukta bhavanti |

In this manner, due to the sentences of the Scriptures and by the teaching of the gurd, those for whom
the vision of Brahman is born in all beings, they are liberated-while-living.

g Siiaeh: %: |
TT SEISE JEUISE HEIUNSE ZYEISEHEHI TSI HEEad A1 RN 7 F[&i 7 Jou:
fehrcady: GEgHretaed: THREYT: Gaieaqidl R SErTd
~ haN
T AT, SHiawh: |

nanu jivan-muktah kah |

yatha deho'harh puruso’harm brahmano'harh §tidro’hamasmiti drdha-niscayastatha naharh brahmano
na $tdro na purusah kintvasangah saccidananda-svartipah prakasa-rapah sarvantaryami
cidakasa-rtpo'smiti drdha-niScaya-ripaparoksa-jfianavan jivanmuktah |

Then, who is jivan-mukta (liberated-while-living) ?

Just as the firm conclusion “I am the body,  am a man, I am a brahmana, I am a é§tdra”, so the one who
has the clear knowledge “I am not a brahmana, I am not a $tdra, nor a man but I am unattached, of the
nature of existence, consciousness, fullness, effulgent, one who is abiding in all beings, of the form of
consciousness (limitless like space)” is a jivan-mukta, a man of firm, abiding, immediate knowledge
(not mediated by sensory perception).

hany ha¥ haY [N o [y [a N oS\ aN
TRIAEHCHICAIUHRTAA FRISHHar =<k : 1|

brahmaivahamasmityaparoksa-jfianena nikhila-karma-bandha-vinirmuktih syat |

By the immediate knowledge “I am Brahman alone”, there shall be total release from all bondages of
karma.

HHIUT il (ST Fedifd = | AR EATRETaA Biiear died |
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karmani kati vidhani santiti cet | agami-saficita-prarabdha-bhedena trividhani santi |

If (asked), how many kinds of karma are there? (The answer is) they are of three types, due to
differences as agami-saficita and prarabdha.

Tl Fegdhd JUaUIIEY FH JgRd deRTHICHRTEE |

agami-karma kim ?

jiianotpattyanantaram jiiani-deha-krtarh punya-papa-rtapar karma yadasti tadagamityabhidhiyate |
What is agami karma for the wise man?

After the dawn of knowledge, the karma in the form of punya-papa done by the body of the wise
person is called agami (that which fructifies in the future).

Afad &Y R
N aN ® 3 < * ~neC. 0 o~ [N TN
SR AT &g I FAS JaTd 8t ad ard 39|

saficitarh karma kim ?

ananta-koti-janmanarh bija-bhatarh sad yat karma-jatarh parvarjitarh tisthati tat saficitarh jfieyam |
What is saficita karma (accumulated result of action) ?

The saficita (accumulated karma) is to be known as that which is the load of karma of countless
millions of births, which was gathered before, and is in the seed form.

co o N

IRe H TR <.

T TCCTRE B T GG @G ok qeed | M 78 Wald | SREasAuT
AT & e |

prarabdharh karma kimiti cet ?

idarh dariramutpadyeha loka evarh sukha-duhkhadi-pradam yatkarma tatprarabdham | bhogena
nastarh bhavati | prarabdha-karmanam bhogadeva ksaya iti |

If it is asked what is prarabdha karma (the past actions that have already begun to yield results) ?

That karma, which having created the body in this world, in this manner, gives comfort, pain, etc, is
prarabdha. It is destroyed by going throught the experiences (it is said), “Only by going through
experiences does the exhaustion of prarabdha karma take place”.

o~ . ~\ o~ ~ ~
Aiad 71 TRERHEHI FEaee 2 |

saficitarn karma brahmaivahamasmiti nicaya-jfianena nasyati |

The saficita karma (accumulated result of action) is destroyed by the clear knowledge “Brahman alone
amI”.

o N aN ha¥ o o o ¢ . [N oV o 3 haN o
SHAETMHSRHTY I ARIMA | TRFNTTHSHUT AT GATTAASI LI HAT T e |
agami-karmapi jiianena nasyati | kificagami-karmanarh nalini-dala-gata-jalavajjfianinarh sambandho
nasti |
agami-karma also is destroyed by knowledge. Further, just as the water on the lotus leaf, wise people
do not have any connection with the agami-karma.
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o N o . o L N o o o 3 o
T 9 M4 FJdled HAstercdHdlrd AT IMARTHFTHITH IT=31d |
kifica ye jiianinarh stuvanti bhajantyarcayanti tanprati jiani-krtamagami-punyarh gacchati |

Further, those who praise, serve and worship the wise person, to them the agami punya done by the
wise person goes.

N O o O o o o 3 o o o . < oo 3 * Ly

Y A Tdeqled Tg¥led g E@YUGH Hdled I AMhd IHTH ShIHUT dqdqT=d wH
3 o

UTcH% dge=<sld |

ye jiidninarh nindanti dvisanti duhkha-pradanarh kurvanti tanprati jiiani-krtarh sarvamagami

kriyamanar yadavacyarh karma papatmakam tadgacchati |

Further, to those who abuse (by words), hate or give discomfort to the wise person, goes all the agami
karma, (that is) karma being done by the jiiani, which cannot be described and which is of the nature of

papa.

o . . [y A\ b a
WQWWWWI

tatha ca atmavitsarhsaram tirtva brahmanandamihaiva prapnoti |

And thus, the knower of atma, I, crossing sarhsara, gains (by knowledge) Brahman that is fullness here
itself (while living).

o ha¥ [a N aN aN haN
aXId RAMRHATHFIGIT Zd: |
tarati Sokamatmaviditi Sruteh |

(That is so because) of the Sruti statement “The knower of atma crosses sorrow.”

® ® N o N haN N\ o o haN
ddq cqs1d Al RN HIEIEY I SYCT JTATFTHEHY AISHT (TR ld THdA |
tanum tyajatu va kasyarh §vapacasya grhe'thava jiiana-samprapti-samaye mukto'sau vigatasaya iti
smrtesca |

(This is so) because of the Smrti also “Let him cast off the body at kasi or at the house of a dog eater, the
one who has got no particular place (of choice) is liberated even at the time of gaining knowledge”.

~ ~ .
3l TSR ST I
iti tattvabodha-prakaranar samaptam ||

Thus ends the prakarana called tattvabodha.
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