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Santi-mantra

om bhadram karnebhih srnuyama devah | bhadram pasyemaksabhiryajatrah |
sthirairangaistustuvagmsastanibhih | vyasema deva-hitam yadayuh |

svasti na indro vrddhasravah | svasti na pasa visvavedah |

svasti nastarksyo arista-nemih | svasti no brhaspatirdadhatu | om santih santih santih |

e bhadram =the good

e karnebhih = with (our) ears

e Srnuyama = may we hear

e devah = o devas!

e bhadram pasyema = may we see the good

e aksabhih = with (our) eyes

* yajatrah = o devas!

e sthiraih angaih = with strong, healthy limbs

e tustuvamsah = worshipful

e tandbhih = with bodies

* vyasema = may we be devoted

e deva-hitam = what is auspicious for the devas

e yat ayuh = (full) life

e svasti nah = auspiciousness for us

e indrah vrddha-sravah = the very famous Indra (king of the devatas)
e svasti nah = auspiciousness for us

* plsa visvavedah = the all-knowing Pisan (sun-devata)
e svasti nah = auspiciousness for us

e tarksyah arista-nemih = the unobstructed flying Garuda
e svasti nah = auspiciousness for us

e brhaspatih = Brhaspati (the protector of our intellect)
e dadhatu = may he grant
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Mandukya-Upanisad & Gaudapada-karika CH1 - agama-prakaranam

P FAAGER, 3 T ACHTIAREAT Hd Weig Wi TN O | F=d SrHedid deeian o 12 ||

om ityetad aksaram idagm sarvam tasyopavydkhydnam bhitam bhavad bhavisyad iti sarvam om-kdra eva |
yaccanyat tri-kalatitam tad apyom-kara eva [1]

e omiti=om

e etat aksaram = this sound

e jdam sarvam = all this

e tasya = of this

e upavyakhydanam = clear explanation

e bhitam = past

e bhavat = present

e bhavisyat iti = future

* sarvam = everything

e om-kdrah eva = only the sound om

e yat ca anyat = and something else

e tri-kala-atitam = beyond the three periods of time

e tatapi = that too

e om-kdrah eva = only the sound om

This whole universe is only the sound Om. A clear exposition of this is what follows. All this belonging to the
past, present, and future is Om only. Anything else, which is beyond the three periods of time, is also Om
only.

H&%@H@WWH\TSWW N
sarvagm hyetad brahmayam atma brahma so’yam atma catuspat [2|

e sarvam hij etat = all this

e brahma = brahman

e ayam atma = this self

e brahma = brahman

e sah = that

e ayam atma = this self

e catuspat = that which possesses four quarters

All this is indeed brahman. This self is brahman. This self has four quarters.

SRR SR : HETE IR E: TERFasae: J9H: 9ig: 130
jagaritasthano bahisprajiiah saptanga ekonavimsati-mukhah sthila-bhug vaisvanarah prathamah padah |3/

e jagarita-sthanah = whose domain is the waking state

e bahis-prajiiah = the one with externally directed experience
e sapta-angah = the one with seven limbs

e ekonavimsati-mukhah = the one with nineteen mouths

e sthidla-bhuk = the one who experiences physical (objects)

e vaisvanarah = Vaisvanara

e prathamah padah = the first quarter
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The first quarter is called Vaisvanara whose field is the waking state, who has externally directed
experiences, who has seven limbs, who has nineteen mouths and who is the experiencer of gross/physical
objects.

RIS TN hIARIE: Tiefemithetal fgdid: a1g: 1%
svapna-sthano’ntah-prajiiah saptanga ekonavimsati-mukhah pravivikta-bhuk taijaso dvitiyah padah [4]

e svapna-sthanah = whose domain is the dream state

e antah-prajiiah = the one with internally directed experience

e sapta-angah = the one with seven limbs

o ekonavimsati-mukhah = the one with nineteen mouths

e pravivikta-bhuk = the one who experiences other (subtle objects)
e taijasah = Taijasa

e dvitiyah pddah = the second quarter

The second quarter is called Taijasa whose field is the dream state, who has internally directed experiences,
who has seven limbs, who has nineteen mouths and who is the experiencer of subtle objects.

= G A Fl HIH B A FHe T T2l I GIE |

I TV T TEHGHA! A Faig@: TRrgaid: a1g: 14l

yatra supto na kaficana kamam kdamayate na kaficana svapnam pasyati tat susuptam |
susupta-sthana eki-bhitah prajfiana-ghana evanandamayo hyananda-bhuk
ceto-mukhah prajiiastrtiyah padah |5|

e yatra = in which

e suptah = the sleeper

* na kaficana = none

e kdmam = an attractive object

e kamayate = he desires

* na kaficana = none

e svapnam =dream

e pasyati = he/she sees

e tat susuptam = that (is) deep sleep

* susupta-sthanah = whose domain is deep sleep

e eki-bhitah = for whom everything is undifferentiated

e prajiiana-ghanah eva = in the form of undifferentiated knowledge

e anandamayah hi = the one who is saturated with happiness

e dnanda-bhuk = the one who experiences happiness

e ceto-mukhah = the gateway for experience (of the waking state and dream state)

e prajfiah = Prajfia

e trtiyah padah = the third quarter
Deep sleep is the state in which the sleeper desires nothing and also does not see a dream. The third quarter
is called Prajiia whose field is deep sleep in which everything is undifferentiated. He is in the form of
undifferentiated knowledge and is saturated with happiness. He experiences happiness and is the gateway
for the experience of the waking state and dream state.
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esa sarvesvara esa sarvajiia eso’ntaryamyesa yonih sarvasya prabhavapyayau hi bhitanam |6/

e esah sarva-isvarah = this (is) the ruler of all

e esah sarva-jiiah = this (is) the omniscient

e esah antaryami = this (is) the inner ruler

e esah yonih = this (is) the cause

* sarvasya = of everything

e prabhava-apyayau hi = the arising and dissolution
e bhiatanam = of (all) beings

This is the one with lordship over all, the omniscient and the one who is the inner ruler. This is the cause of
everything. From this all beings come and in this all beings dissolve.

ARSI Ryl T e doT: | SFERRee ST O O T & 12,2
bahis-prajiio vibhurvisvo hyantah-prajiiastu taijasah | ghana-prajiiastatha prajiia eka eva tridha smrtah[1.1]

* bahis-prajiiah = one with externally directed experience
e vibhuh = all-pervading

e visvah hi = Visva

e antah-prajiiah tu = one with internally directed experience
e taijasah = Taijasa

e ghana-prajiah = undifferentiated knowledge

e tatha =thus also

e prajiah = Prajia

e ekah eva = only one

e tridha = threefold

e smrtah = considered

Visva has externally directed experiences and is all-pervading. Taijasa has internally directed experiences.
And Prajia is undifferentiated knowledge. They are one entity considered threefold.

SRATRT farsdt Aefedeag dota: | STTRTR1 = fS eiferan 38 Fameerd: 2.1
daksinaksi-mukhe visvo manasyantastu taijasah | akase ca hrdi prajiastridha dehe vyavasthitah [1.2]

e daksina-aksi-mukhe = in the opening of the right eye
e visvah = Visva

* manasi = in the mind

e antah tu = within

e taijasah = Taijasa

e akase ca = in the space
e hrdi = in the heart

e prajiiah = Prajfia

e tridha = threefold

e dehe =in the body

e vyavasthitah = present

In the right eye it is present as Visva, within the mind as Taijasa and in the space of the heart as Prajfia. Thus
it is present in the body in a threefold manner.
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fersdi f& Tongfcd I9T: TITERmTE | ST T aeT TR Hivt feiairad 2.1
visvo hi sthila-bhunnityam taijasah pravivikta-bhuk | Gnanda-bhuk tatha prajiiastridha bhogam nibodhata [1.3

* visvah hi = Visva

e sthala-bhuk = one who experiences physical objects

e nityam = always

e taijasah = Taijasa

e pravivikta-bhuk = one who experiences subtle objects

e agnanda-bhuk = one who experiences happiness

e tathd =soalso

e prajiiah = Prajfia

e tridha = threefold

e bhogam = experience

e nibodhata = may you understand

Understand that experience is threefold. Visva experiences the physical objects, Taijasa experiences the
subtle objects, and Prajfia experiences happiness.

TS qUGd o afeferh 3G, | eTeeee e o Bran i feeiraa 122l
sthalam tarpayate visvam praviviktam tu taijasam | Gnandasca tatha prajfiam tridha trptim nibodhata [1.4]

e sthilam = physical (objects)

e tarpayate = it satisfies

e visvam = Visva

e praviviktam tu = subtle (objects)
e taijasam = Taijasa

e gnandah ca = and happiness

e tathad prajiiam = so also Prajia

e tridha = threefold

e trptim = contentment

e nibodhata = may you understand

Understand that satisfaction is threefold. Physical objects satisfy Visva, subtle objects satisfy Taijasa and
happiness satisfies Prajfa.

Fory g T Hieht 9 ST | dddgwd aeg | S A fead 1 ex
trisu dhamasu yad bhojyam bhokta yasca prakirtitah | vedaitad ubhayam yastu sa bhufijano na lipyate [1.5]

e trisu dhdmasu = in the three states of experience
e yat bhojyam = that which is experienced

* bhokta = the experiencer

e yah ca = and the one who

e prakirtitah = explained

e veda = he/she knows

e etat ubhayam = these two

e yah tu = the one who

e sah bhuAjanah = undergoing experiences

e na lipyate = he is not affected

One who knows both the experiencer (bhokta) and that which is experienced in the three states (bhojya) is
not affected despite the experiences he undergoes.

S G Gl fafeiem: | dd Sl STl sFRRges: 9uE 1 2.5
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prabhavah sarva-bhavanam satam iti viniscayah | sarvam janayati pranasceto’msin purusah prthak [1.6/

e prabhavah = the arising

e sarva-bhavanam = of all beings

e satam = existing

e jtiviniscayah = this is the determination

e sarvam = all (inert objects)

* janayati = he causes to arise

e pranah = lSvara

e ceto-amsin = the reflections of consciousness
e purusah = l$vara

e prthak = separate

It is determined that all existing beings have arisen. lévara manifests all inert objects and the separate
reflections of consciousness.

[ ) o bW M N

fepafet sl e Heredl GieiIeceR: | ST Rt aehieddr 11 2.9l

vibhiitim prasavam tvanye manyante srsti-cintakah | svapna-maya-sardpeti srstiranyairvikalpita [1.7 ]

e vibhitim = an expansion (of ISvara)

* prasavam tu = the creation

* anye = others

* manyante = they consider

e srsti-cintakah = those who contemplate the creation
* svapna-maya-saripa = like a dream or a magic trick
e jtisrstih = this creation

e anyaih = by others

e vikalpita = imagined

Among those who contemplate upon the creation, there are those who consider creation to be an expansion
of I$vara. Others imagine creation to be like a dream or a magic trick.

Noao o

T AT GRRT G2t fafAiadn: | Feterd Jari Faw Farwaa: 12.¢1

iccha-matram prabhoh srstiriti srstau viniscitah | kalat prasdtim bhitanam manyante kala-cintakah [1.8/

e jccha-matram = only a decision

e prabhoh = of ISvara

e srstih = the creation

e jti srstau = concerning the creation

* viniscitah = those who have determined

e kalat = from time

e prasdtim = the arising

e bhiatanam = of things and beings

e manyante = they think

e kala-cintakah = those who think about time

Some have held that creation is only a decree of I$vara. Those who are concerned with time think that things
and beings arise from time.

(oSl e

ATl GRSl T | 39 E@EISTH TR 1 &l 11 2.2

bhogartham srstirityanye kridartham iti capare | devasyaisa svabhavo’yam apta-kamasya ka sprha [1.9|

e bhoga-artham = (for I$vara) to enjoy
e srstih = the creation
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* jti anye = others

e krida-artham = for enjoyment

e jtica apare = and others

e devasya = of Isvara

e esah svabhavah = this nature

e ayam = this (creation)

e apta-kamasya = for the one who is fulfilled
® ka sprha = what desire?

Some say that creation is for the enjoyment of Iévara. Others see it as his enjoyment. This creation is the
nature of l$vara. What desire could the one who is fulfilled have?

ST A ARSI A g A FRE # S AR, | SRHEe TG,

- -~ o -~ . N N . ¢ ~ oo~
diFﬂWﬂHdJHQQQHGhId-IHCQQHI( YEGRM AT RIEHGA FAJH AL | THT F T[b9: N9l

nantah-prajiiam na bahis-prajiam nobhayatah-prajiiam na prajiiGna-ghanam na prajiiam naprajiiam |
adrstam avyavaharyam agrahyam alaksanam acintyam avyapadesyam ekatma-pratyaya-saram
prapaficopasamam Santam sivam advaitam caturtham manyante sa atma sa vijiieyah |7/

* na antah-prajiiam = not the one with internally directed experience
* na bahih-prajiiam = not the one with externally directed experience
* na ubhayatah-prajfiam = not the one with both experiences

* na prajidna-ghanam = not the one with a mass of knowledge

* na prajiam = not an omniscient entity

e na aprajiam = not an unconscious entity

e qadrstam = not perceptible

e avyavahdaryam = not interchangeable

e agrdhyam = not graspable

e alaksanam = not deducible

e acintyam = inconceivable

e avyapadesyam = indescribable

e eka-atma-pratyaya-sdram = that which is attained by means of the understanding of one self
e prapafica-upasamam = in which the world is refuted

e santam = free from change

e sivam advaitam = unlimited (and) free from duality

e caturtham = the fourth

* manyante = they consider

e sah atma = that (is) the self

e sah vijiieyah = that (is) what is to be understood

The self is not the one with internally directed experience, not the one with externally directed experience,
not the one with both experiences, not the one with a mass of knowledge, not an omniscient entity, not an
unconscious entity, not observable, not interchangeable, not graspable, not inferrable, not imaginable and
not describable. What is attained through the understanding of one self, in which the world is refuted, which
is free from change, unlimited and free from duality, that they consider to be the fourth (turiya). That self is
to be understood.

o haN

el T W 2 TR | STgd: HeTETT qaedal fong: Ja: 12.20

nivrtteh sarva-duhkhanam isanah prabhuravyayah |
advaitah sarva-bhavanam devasturyo vibhuh smrtah [1.10]

* nijvrtteh = of cessation
e sarva-duhkhanam = of all suffering
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e jSanah = the ruler

e prabhuh = competent

e avyayah = free from decay

e advaitah = free from duality

e sarva-bhavanam = of all beings
e devah = radiant

e turyah = the fourth

e vibhuh = all-pervading

e smrtah = considered

This self is considered to be the ruler who ends all suffering, as competent and free from decay, as the non-
dual reality of all beings, as radiant, all-pervading and the fourth (turiya).

N~

TR TS fsadetal | g HRUTeeg &l i gd & Resd: 12221
karya-karana-baddhau tavisyete visva-taijasau [ prajiiah kdarana-baddhastu dvau tau turye na sidhyatah [1.11

e karya-karana-baddhau = associated with cause and effect
* tdu isyete = they both are considered

e visva-taijasau = Visva and Taijasa

e prajiah = Prajia

e karana-baddhah = associated with cause

* tu=however

e dvau tau = they both

e turye =in the fourth

e na sidhyatah = they both do not exist

Vidva and Taijasa are both associated with cause and effect, while Prajina is associated only with cause.
Neither of them exist in the fourth (turiya).

AT o TS A Tcd 1Y S | T: fhee et ga doaeaaal 112,201

natmanam na paramscaiva na satyam napi canrtam |
prajiiah kificana samvetti turyam tat sarva-drk sada [1.12]

* na atmanam = not oneself

® na pardn ca eva = not others

* na satyam = not the real

* naapicaanrtam = not the unreal either
e prajiiah = Prajfia

e kificana = something

e samvetti = it knows

e turyam tat = that fourth

e sarva-drk = the witness of all

e sada = always

Prajiia knows nothing at all — neither himself nor others, neither the real nor the unreal. That fourth (turiya)
is always the witness of everything.

SR I I9ET: TTEgEE: | SieiEga: S @1 = g4 | foad 112,230
dvaitasyagrahanam tulyam ubhayoh prajia-turyayoh | bija-nidra-yutah prdajfiah sa ca turye na vidyate[1.13]

e dvaitasya = of duality

e agrahanam = not perceiving

e tulyam =equal

e ubhayoh prajiia-turyayoh = before Prajiia and the fourth

10
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* bija-nidra-yutah = possessing ignorance which is the cause
e prajiah = Prajia

e 5@ =that (ignorance)

e ca=and

e turye =in the fourth

* navidyate =it is not there

Both Prajfia and the fourth (turiya) do not perceive duality. Prajfia has ignorance which is the cause, but that
ignorance is not present in the fourth (turiya).

TS TSR =g | = gl 5 = @y qd rafed i 12,20

svapna-nidra-yutavadyau prajiiastvasvapna-nidraya |
na nidram naiva ca svapnam turye pasyanti niscitah [1.14]

* svapna-nidra-yutau = possessing ignorance and wrong perception
e gdyau = the first two

e prajiah tu = but Prajiia

e asvapna-nidrayd = through ignorance without wrong perception
® na nidrdm = no ignorance

® na eva ca svapnam = and no wrong perception

e turye =in the fourth

e pasyanti niscitah = the wise see

Vis$va and Taijasa are endowed with ignorance and wrong perception, while Prajiia is endowed with
ignorance without wrong perception. The wise see neither ignorance nor wrong perception in the fourth
(turiya).

N O o C - N e . ~
AT TG T Fele] et | o qa: &fior g 9emsdd 11 2.24 1l

anyathd grhnatah svapno nidra tattvam ajanatah | viparydse tayoh ksine turiyam padam asnute [1.15]

e anyatha = other

e grhnatah = for the one who contemplates
e svapnah = dream

® nidra = sleep

e tattvam = the reality

e ajanatah = for the one who does not know
* viparydse = the mistake

e tayoh =in both

e ksine = when it is taken away

e turiyam = the fourth

e padam = the goal

e asnute = one reaches

Dream belongs to the one who sees reality wrongly. Sleep belongs to the one who does not know reality.
When the error in both is removed, one reaches the goal called the fourth.

SITCHTEET GEl I ST T | STSTHISEHEwH 3Tgd gedd aar 112,25
anadi-mayaya supto yada jivah prabudhyate | ajam anidram asvapnam advaitam budhyate tada [1.16]

e anadi-mayaya = by maya which has no beginning
e suptah = the one who sleeps

e yadd = when

e jivah = the individual

e prabudhyate = he/she is awakened

11
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e ajam = free from birth

e anidram = free from sleep

e asvapnam = free from the dream state
e advaitam = free from duality

e budhyate = he/she knows

e tadd =then

When the individual, who is asleep due to the beginningless maya, is awakened, then he knows the reality
which is free from birth, sleep, the dream state and duality.

o=l gt ferdid feradd A S | el S Tad qeETEd: 112,29l
prapafico yadi vidyeta nivarteta na samsayah | maya-matram idam dvaitam advaitam paramarthatah|1.17|

e prapaficah = the world

e vyadi=if

e vidyeta = it would exist

e nivarteta = it would disappear
e na samsayah = without doubt
e maya-matram = only maya

e jdam dvaitam = this duality

e advaitam = non-duality

e paramarthatah = in reality

If the world were to exist, it would certainly disappear. But this duality is only maya. In reality there is non-
duality.

o oo ¢ o ~ [ NN N ~ . N D . o ~
[dhedl [dFIdd Fieddl A1 hAMdad, | STSREH J1E[ FMd &d 9 FHd 112.2< 1

vikalpo vinivarteta kalpito yadi kenacit | upadesad ayam vado jAidte dvaitam na vidyate [1.18]
e vikalpah = division
e vinivarteta = it would be taken back
e kalpitah = created
e vyadi=as
* kenacit = by someone
* upadesat = meant for teaching
e agyam vadah = this statement (about division)
e jiiagte = when (reality) is known
e dvaitam = duality
* navidyate =it is not there

If division was created by someone, it would be taken back. Statements about division are only for education.
When reality is known, there is no duality.

QISTHTHTS SHEHIRIS AT GTeT AT AT 91T TR IHR AFR 3 1<l

so’yam atma’dhyaksaram omkaro’dhimatram pada matra matrasca pada akara ukaro makara iti 8|

e sah = that

e agyam = this

e atma = the self

e adhyaksaram = from the standpoint of the word

e om-karah = the sound om

e adhimatram = from the standpoint of the individual letters
e padah = the quarters

12
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e matrah = the letters

e matrah = the letters

e ca=and

e padah = the quarters

e a-kdarah = the letter a

e u-karah = the letter u

e ma-karah = the letter m
e jti=thus

This self is the sound Om from the standpoint of the word. From the standpoint of the individual letters a, u,
and m, the quarters are the letters and the letters are the quarters.

SRR SRRISTHR: TH S SEUICHTENE AISSHIT & & Faid HHATIe Hafd 9 @ 38 12
jagarita-sthano vaisvanaro’karah prathama matra”’pteradimattvad va”pnoti ha vai sarvan kaman
adisca bhavati ya evam veda [9/

e jagarita-sthanah = whose domain is the waking state
e vaisvanarah = Vaisvanara

e a-kdarah = the letter a

e prathama = the first

e matra = letter

e apteh = because of penetrating

e dadimattvat = because he is the first

e va=or

e gpnoti = he/she achieves

e havai = verily

e sarvan=all

e kd@man = attractive objects

e adih = prominent

e ca=and

e bhavati = he/she becomes

e yah = the one who

e evam =in this way

e veda = he/she knows (and meditates)

Vaisvanara, whose domain is the waking state, is the first letter a, because he is pervasive, or because he is
the first. One who knows this and meditates on it, attains all attractive objects and becomes preeminent.

TERATEITE SRR ST AT IchuIg SHAETEIchYId & 3 Fwid GHTHe Wi
ARSI Hald 9 T 9 1l 2o |l

svapna-sthanastaijasa ukaro dvitiya matrotkarsad ubhayatvadvotkarsati ha vai jidna-santatim
samanasca bhavati nasyabrahmavit kule bhavati ya evam veda [10]

e svapna-sthanah = whose domain is the dream state

e taijasah = Taijasa

e y-kdrah = the letter u

e dvitiya matra = the second letter

e utkarsat = because of superiority

e ubhayatvat va = or because of the connection with both
e utkarsati = he/she increases

13
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e havai = verily

e jAdna-santatim = attainment of knowledge
e samanah = (for all) equal

e ca bhavati = and he/she becomes

* na=not

e asya = of him/her

e abrahmavit = one who is ignorant of brahman
e kule = in the family

e bhavati = there is

e yah = the one who

e evam =in this way

e veda = he/she knows (and meditates)

Taijasa, whose domain is the dream state, is the second letter u, because he is superior or because he is
between the two. Whoever knows this and meditates on it, increases his range of knowledge and becomes
equal to all. In his family there will be no one who is ignorant of Brahman.

~ oo N A SN Ly [N [aN o D
W:WW’Q’[W WEW?@W\W{T\H?JWH@R"HII
susupta-sthanah prajio makdarastrtiya matra miterapiterva
minoti ha va idagm sarvam apitisca bhavati ya evam veda [11]

* susupta-sthanah = whose domain is deep sleep

e prajiiah = Prajfia

o ma-karah = the letter m

e trtiya matra = the third letter

e miteh = because it is a unit of measure

e apiteh va = or because it is the point of resolution
e minoti ha vai = he/she understands

e jdam sarvam = all this

e apitih = the point of resolution

e ca bhavati = and he/she becomes

e yah evam veda = the one who knows this (and meditates on it)

Prajia, whose domain is deep sleep, is the third letter m, because it is a unit of measure, or because it is the
point of resolution. Whoever knows this and meditates on it, understands the truth of everything and
becomes the point of resolution.

fersaET eI, STHMH R, | ATETESIt &g SAEEme=a = 112,221

visvasyatva-vivaksayam adi-samanyam utkatam | matra-sampratipattau syad apti-samanyam eva ca [1.19]

e visvasya = for Visva

e atva-vivaksGyam = when there is the intention to (name) the status of the sound a
e adi-samanyam = the similarity of being the first

e utkatam = unmistakable

e matra-sampratipattau = when there is understanding of the letter

e syat =there would be

e apti-samdanyam = the similarity of penetrating

e eva = verily

e ca=and

When there is the intention to equate Visva with the sound a, and there is understanding of the letter, then
the fact that they are both first and their penetratingness undeniable.
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AT Schul 239d TheH. | ATERIat TTg SHa qufae™, 1 ¢.Ro |l

taijasasyotva-vijiiana utkarso drsyate sphutam [matra-sampratipattau syad ubhayatvam tatha-vidham|[1.20

e taijasasya = for Taijasa

e utva-vijidne = when there is knowledge of the status of the sound u
e utkarsah = superiority

e drsyate =itis seen

e sphutam = clear

* matra-sampratipattau = when there is understanding of the letter
e syat =there would be

e ubhayatvam = the status of connection with both

e tathda-vidham = in this way

When one knows that Taijasa is equal to the sound u, and there is an understanding of the letter, then their
superiority is clearly visible, as is their position as the middle one.

TR TTER AR | AU d SAEmE=Ed = 112.:2 1

makara-bhave prajiiasya mana-samanyam utkatam |matra-sampratipattau tu laya-samanyam eva ca|1.21|

* ma-kara-bhave = when there is the status of the sound m
e prajiasya = for Prajiia
* mana-sdmanyam = the similarity of being of a unit of measure
e utkatam = unmistakable
e matra-sampratipattau = when there is understanding of the letter
e tu=verily
e laya-samanyam = the similarity of being of the point of resolution
e eva = verily
e ca=and
When Prajiia is equated with the sound m, and there is an understanding of the letter, then the fact that
they are both a unit of measure and a point of resolution is undeniable.

C RN o NI o NI N

Fory g Feged ae At fafa: | @ 9o Geadi S e 0 2.RR0
trisu dhamasu yastulyam sGmanyam vetti niscitah | sa pdjyah sarva-bhitanam vandyascaiva maha-munih[1.22
e trisu dhdmasu = pertaining to the three states
e tulyam =equal
e samanyam = the similarity
* yah ... vetti niscitah = the one who understands clearly (and meditates)
e sah pujyah = he/she (is) venerable
e sarva-bhitanam = for all beings
e vandyah ca eva = and worshipable
e maha-munih = a foremost sage

Whoever understands the correspondence of the three states with equal clarity and meditates upon it is a
great sage who is venerable and worshipable by all beings.

ITER TG TeIoH SHRRAM T, | TR GA: g T forard 3Tid: 12,31
akaro nayate visvam ukdarascapi taijasam | makdarasca punah prajiiam namatre vidyate gatih [1.23]

e a-karah = (meditation on) the letter a
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* nayate visvam = it leads to Visva

e u-karah ca api = and (meditation on) the letter u

e taijasam = to Taijasa

e ma-kdrah ca punah = and (meditation on) the letter m
e prajiam = to Prajia

e amatre = pertaining to silence

e navidyate = there is not

e gatih = displacement

Meditation on the letter a leads to Visva, meditation on the letter u leads to Taijasa, and meditation on the
letter m leads to prajiia. In the case of silence (amatra) there is no displacement.

ISR TOHTEH: RIEISEd WHIHR SATcHd GRRIciciIS ST 9 T8 &g Il ¢RI
amatrascaturtho’vyavahdryah prapaficopasamah sivo’dvaita evam omkara Gtmaiva

~77.

samvisatyatmana”’tmanam ya evam veda [12]

e amatrah = the silence
e caturthah = the fourth
e avyavahdryah = not interchangeable
e prapafica-upasamah = in which the world is refuted
e sivah = unlimited
e advaitah = free from duality
e evam = in this way
e om-karah = the sound om
e atma eva = only the self
e samvisati = he/she enters
e atmand = as oneself
e atmanam = the self
e yah evam veda = the one who knows this
This silence (amatra), which is the fourth (turiya), is not interchangeable, is that in which the world is refuted,

is limitless and free from duality. In this way, Om is only the self. Whoever knows this in this way, enters the
self as himself.

R, I FITd, qIegl | €5 | S6R IIel Fie | ey FMeaad, 11 2.8 1
omkdram pdadaso vidyat pada matra na samsayah | omkaram padaso jiiatva na kificid api cintayet [1.24]

e om-karam = the sound om

e padasah = per quarter

e vidyat = may one know

e padah = quarters

e matrah = letters

* na samsayah = there is no doubt

e om-karam = the sound om

e padasah = per quarter

e jAatva = after having known

* na kificit api cintayet = one should not think of anything else
One must learn the sound Om quarter by quarter, because the quarters are without a doubt the letters.
When one knows Om quarter by quarter, one need not think of anything else.

I U i JUTE el R | ST e geRe | Wi feed e 12 .Ru

yufijita pranave cetah pranavo brahma nirbhayam | pranave nitya-yuktasya na bhayam vidyate kvacit [1.25|
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e yufijita = may one aim

e pranave = on the sound om

e cetah =the mind

e pranavah = the sound om

e brahma = brahman

e nirbhayam = free from fear

e pranave = on the sound om

* nijtya-yuktasya = for the one who is always aiming
* na bhayam vidyate = there is no fear

* kvacit = somewhere

May one fix the mind on Om. This sound Om is brahman, which is free from fear. There is no fear for the one
who is always focused on Om.

SUTEl O, SR T W T | SIS AR SATRNSAI: TS : 11 2.5 |
pranavo hyaparam brahma pranavasca parah smrtah[apirvo’nantaro’bahyo’naparah pranavo’vyayah[1.26]

e pranavah hi = the sound om

e aparam brahma = the lower brahman

e pranavah ca = and the sound om

e parah = the higher (brahman)

e smrtah = known

e apirvah = that which has no cause

e anantarah = that which has nothing within
e abahyah = that which has nothing outside
e anaparah = that which has no effect

e pranavah = the sound om

e qavyayah = free from decay

Om is known as the lower Brahman, as the higher Brahman and as that which has no cause or effect and has
nothing outside or inside. Om is free from decay.

HIET YUTEl EifeHARada = | U f& qutd giiet A% deeead 11 2. e |l

sarvasya pranavo hyadirmadhyam antastathaiva ca |
evam hi pranavam jiiatva vyasnute tad-anantaram [1.27|

e sarvasya = of everything

e pranavah hi = the sound om

e adih madhyam antah = beginning, middle (and) end
e tathd eva ca = and also

e evam hi = in this way

e pranavam = the sound om

e jAatva = after having known

* vyasnute = one attains

e tat=that (brahman)

e anantaram = directly

One who knows Om as the beginning, middle (and) end of everything, attains Brahman directly.
ST Eia ferarTd] @ fe diRea | SEATTUAETg R Fea HR) 7 2t 12.:¢ )
pranavam hisvaram vidyat sarvasya hrdi samsthitam [sarva-vyapinam onkdaram matva dhiro na socati[1.28|

e pranavam hi = the sound om
e [Svaram = I$vara
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e vidyat = may one know

e sarvasya hrdi = in the heart of all

e samsthitam = present

e sarva-vyapinam = that which pervades all
e om-kdram = the sound om

e matva = after understanding

e dhirah = the intelligent person

* na socati = he/she is free from sorrow

Know Om as I$vara who is present in everyone's heart. The intelligent person who understands the all-
pervading sound Om is free from sorrow.

hatd Nooe SN oS S

IS gaeiaRd: i | STiEw I G Ffeletaq = 112301
amatro’nanta-matrasca dvaitasyopasamah sivah | omkaro vidito yena sa munirnetaro janah [1.29/

e amatrah = free from letters

* agnanta-mdatrah ca = and of unlimited size
* dvaitasya = of duality

e upasamah = the refutation

e Sivah = absolute auspiciousness
e om-karah = the sound om

e viditah = known

e yena = by whom

e sah munih = that (is) a sage

e naitarah = not another

e janah = person

Om is free from letters and of unlimited size. It is absolute auspiciousness and that in which all duality is
refuted. The one who understands this is a sage and none other.

Gaudapada-karika H2 - vaitathya-prakaranam
dFLT FAHATAT TG JMEHA T | Horel - TATA] HATAT AJIedoT & 2.2

vaitathyam sarva-bhavanam svapna dhurmanisinah | antah-sthandt tu bhavanam samvrtatvena hetuna [2.1

e vaitathyam = unreality

e sarva-bhavanam = of all objects

e svapne = in the dream

e 3huh =they explain

e manisinah = the scholars

e antah-sthanat tu = because they are internal

e bhavanam = of the objects

e samvrtatvena hetuna = because of the enclosed space

The scholars explain that all objects in a dream are unreal, because they are internal and because the space
is limited.

3éTdcared HTod Icdl Gelleal TAfad | IfdgesT & FaearHaed o faad [R.21

adirghatvacca kalasya gatva desanna pasyati | pratibuddhasca vai sarvastasmin dese na vidyate [2.2]
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e adirghatvat ca = and because it is limited in duration

e kalasya = of time

e gatva = after having gone

e desat = out of the place (in the body)

* na pasyati = he/she does not see

e pratibuddhah = awakened

e cavaisarvah = and everyone

¢ tasmin deSe = in that place (where he experienced the dream)
* navidyate = he/she is not

He will not see places that are outside the body, because the duration of time is too limited. And everyone
who has awakened is no longer in that place where he experienced the dream.

T T I FAAGIRH, | Jq2T AT I ITH FqT 3T AR, 112,31

______

vaitathyam tena vai praptam svapna ahuh prakasitam [2.3]

e abhavah ca = and the absence

e ratha-adinam = of carriages etc.

e Sriyate =it is heard (in the Upanisad)

e nyaya-plarvakam = together with supporting logic
e vaitathyam = the unreality

e tena vai = by that (logic)

e praptam = established

* svapne = in the dream

e dhuh = they declare

e prakdsitam = confirmed (by the Upanisad)

And the absence of carriages etc. is mentioned in the Upanisad, together with supporting logic. Thus they
declare that the dream objects are unreal, which is established by logic and confirmed by the Upanisad.

Hed: TYTAR] ASTAT dEATCARIRA THAH | JUT dF dUT T TddcdeT fHad (1IR.¢l

antah-sthanat tu bhedanam tasmajjagarite smrtam | yatha tatra tatha svapne samvrtatvena bhidyate [2.4]

e antah-sthanat = because they are internal

e tu=yet

e bhedanam = (the unreality) of the various (objects)

e tasmat = therefore

e jagarite = in the waking state

e smrtam = considered

e yatha tatra = as there

e tatha = likewise (in the waking state where objects are experienced)
e svapne = in the dream (where objects are experienced)
e samvrtatvena = because of the enclosed space

e bhidyate = it differs
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Just as objects are experienced there in the dream, so too are objects experienced in the waking state.
Therefore, the objects are considered unreal in the waking state. Yet the dream state is different,
because the dream objects are internal and because the space is limited.

TICTARTRIELTA aa?mgﬁ?ﬁﬁw: | ferer g FHcAe Jilgeta = 1.9l

svapna-jagarita-sthane hyekam ahurmanisinah | bheddnam hi samatvena prasiddhenaiva hetuna [2.5|

® svapna-jagarita-sthane hi = the dream state and waking state
e ekam =equal

e ahuh =they declare

¢ manisinah = the sages

¢ Dbhedanam hi = of the different (objects)

e samatvena = because of comparability

e prasiddhena eva hetuna = because of the known reason

The sages declare that the dream state and waking state are equal, because the different objects are
comparable, because of the stated reason.

3erded T ToAlied aadAsT aaar | Jad: geem: gearsfager sa afdar: 1Rl

adavante ca yanndsti vartamane’pi tat tatha | vitathaih sadrsah santo’vitatha iva laksitah [2.6/

e adau =in the beginning

e anteca=and at the end

e vyat na asti = that which is not there
e vartamane api = even in the present
e tat=that

e tatha =thus

e vitathaih = with unreal (dream) objects
e sadrsah = comparable

e santah = being

e avitathah iva = as if real

e laksitah = considered

If objects do not exist in the beginning and at the end, then that is so even in the present. They are
comparable to unreal dream objects, yet they are considered real.

FYASAT A8 Tl AGfATad | TEAEedardst ALdT @ef T Tar: IR.ull

saprayojanata tesam svapne vipratipadyate | tasmad ddyantavattvena mithyaiva khalu te smrtah [2.7]

e saprayojanata = utility

e tesam = for those (objects from the waking state)

e svapne =in the dream

e vipratipadyate =it is refuted

e tasmat = therefore

¢ adi-antavattvena = because they have a beginning and an end
e mithya = unreal

e eva khalu = truly
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e te=they
e smrtah = considered

The utility of the objects from the waking state is refuted in the dream. Since they have a beginning and an
end, we regard them as unreal (mithya).

31qd Tufaesf 7 aur TaeifAarf@=e | ae 9etd arcar adag ghfera: 1.l

apdrvam sthani-dharmo hi yatha svarga-nivasinam | tan ayam preksate gatva yathaiveha susiksitah [2.8]

e apdrvam = uniqueness

e sthani-dharmah hi = a characteristic of the one experiencing the state
e yatha = like

e svarga-nivasinGm = the inhabitants of the celestial world
e tan = that (dream objects)

e ayam = this (dreamer)

e preksate = he/she sees

e gatvd = having gone after

e yathd eva = like

* jha = here (in this world)

e susiksitah = a well-informed person

The unique objects depend on the one undergoing the experiences, just as with the inhabitants of the
celestial world. The dreamer who has departed to the dream world sees those dream objects, just as a well-
informed person experiences this world.

TICAGAIETT caec ¥l Hicdd cadd | SE¥dERId dg T8 dazgaaar: IR

svapna-vrttavapi tvantas-cetasa kalpitam tvasat | bahis-cetogrhitam sad drstam vaitathyam etayoh [2.9]

e svapna-vrttau api tu = also in the dream state

e antah-cetasa = internal by the mind

e kalpitam tu = imagined

e asat =unreal

e bahih-ceto-grhitam = that which is externally perceived by the mind
e sat=real

e drstam = understood (after awakening)

e vaitathyam = unreality

e etayoh = of both

In the dream state, that which is internally imagined by the mind is considered unreal, and that which is
externally perceived as real. After awakening, one understands that both are unreal.

SIEAA card ™y daT Hiedd caad | SPNaNEd de Ih dazaamaarn: (R.eoll

jagrad-vrttavapi tvantas-cetasa kalpitam tvasat | bahis-ceto-grhitam sadyuktam vaitathyam etayoh [2.10]

e jagrat-vrttau api tu = also in the waking state

e antah-cetasa = internal by the mind

e kalpitam tu = imagined

e asat = unreal

e bahih-ceto-grhitam = that which is externally perceived by the mind
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e sat=real

e yuktam =logical

e vaitathyam = unreality
e etayoh = of both

Also in the waking state, that which is internally imagined by the mind is considered unreal, and that which is
externally perceived as real. It is logical that both are unreal IR dd2T AT TyERfe | &

Tdlegedd felel @l & dw faeheush: (12.2¢]]

ubhayorapi vaitathyam bhedanam sthanayoryadi | ka etan budhyate bhedan ko vai tesam vikalpakah [2.11]

e ubhayoh api = in both

e vaitathyam = the unreality
e bheddnam = of the objects
e sthdanayoh = in both states
e yadi=as

e kah =who?

e etdn = this

e budhyate = he/she experiences
e bhedadn = objects

e kah vai =who?

e tesam = of those (objects)
e vikalpakah = the maker

If the objects are unreal in both states, who then experiences those objects and who is their maker?

FETIIIHATCHTAH, AT &d: TIARIAT | § T Jedd Al 3fd deledfarad: (1.2l
kalpayatyatmanatmanam atma devah sva-mayaya | sa eva budhyate bhedan iti vedanta-niscayah [2.12|

e kalpayati = he projects

e dtmana = from itself

e atmanam = itself

e atma = the self

e devah = self-radiating

* sva-mdyaya = by means of his own maya
e sah eva = truly that (self)

e budhyate = he knows

* bhedan = the objects

e jti=thus

e vedanta-niscayah = the conclusion of Vedanta

The self-radiating self projects itself from itself, by means of its own maya. It is that self that knows the
objects. This is the conclusion of Vedanta.

ARt TaTe 3w cgafeyde | fAgdr R td feagd w9 11R.231

vikarotyaparan bhdavan antas-citte vyavasthitan | niyatamsca bahis-citta evam kalpayate prabhuh [2.13]

e vikaroti = he projects
e aparan bhavan = the lower (dream) objects
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e antah-citte = from within the mind

e vyavasthitan = those that are present

* niyatan ca = and the clearly defined (objects)

¢ bahih-cittah = the one with the outward-directed mind
e evam = likewise

¢ kalpayate = he projects

e prabhuh = the self

The self projects the dream objects that are present within the mind. Likewise, he projects the clearly
defined objects with the outward-directed mind.

RIderell & Aseced gIhrerT F 9fg: | Hfeudr va I Fd AN AZgdHh: 1R.2¥ ]

citta-kala hi ye’ntastu dvaya-kéalasca ye bahih | kalpita eva te sarve viseso nanya-hetukah [2.14]

e citta-kalah hi = those that exist at the moment of thought
¢ ye =the (objects) that

e antah tu = internal

e dvaya-kalah ca = and those that exist at two moments

e ye =the (objects) that

e bahih = external

e kalpitah eva = merely projected

e tesarve = all those

e videsah = the distinction

e naanya-hetukah = not caused by anything else

The objects that are experienced internally exist only at the moment of thought, and the objects that are
projected externally exist at both moments. They are all merely projections. There is no other reason for
their difference.

IIHT UG Asealed FHel Ta T F afg: | Hfeddr ta o ¥ AviEafsam=ary 12,241

avyakta eva ye’ntastu sphutd eva ca ye bahih | kalpita eva te sarve visesastvindriyantare [2.15]

* avyaktdh eva = vague

* ye = the (objects) that

e antah tu = internal

e sphutah eva ca = and clear

* ye = the (objects) that

e bahih = external

e kalpitah eva = merely projected

e tesarve =those all

e visesah tu = the difference

e indriya-antare = in the difference in instrument

The objects that are experienced internally are vague and the objects that are experienced externally are
clear. They are all merely projections. The difference arises from the use of a different instrument.

Sfid Feudd qd ol Taegafdaur | SEArearichsa JATaaEaaedid: I1R.26 1
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jivam kalpayate parvam tato bhavan prthag-vidhan |
bahyan adhyatmikamscaiva yatha-vidyastatha-smrtih [2.16]

e jivam = the individual

e kalpayate = (the self) projects

e plrvam = first

e tatah = subsequently

e bhavan = objects

e prthak-vidhan = different kinds

e bdhyan = external

e adhyatmikan ca eva = and internal
e yatha-vidyah = as knowledge is

e tathd-smrtih = such is memory

The self projects the individual first, and then the different kinds of external and internal objects. As
knowledge is, so is memory.

HATRAT FUT TofeudhR fahfodd | iuRIfesaedgarcar faanieud: I1R.2ull

aniscita yatha rajjurandha-kare vikalpita | sarpa-dharadibhirbhavaistadvad atma vikalpitah [2.17]

* aniscita = not clearly known

e yatha = like

* rajjuh =arope

e andha-kare = in (partial) darkness

e vikalpita = mistakenly regarded

e sarpa-dhara-adibhih = like a snake or a narrow stream of water
e bhavaih = like things

e tadvat = likewise

e atma = the self

e vikalpitah = mistakenly regarded

Just as a rope that is not clearly known in the twilight and is mistaken for something else, for example a
snake or a narrow stream of water, so too is the self not clearly known and mistaken for other things.

AT JUT towar fasedl RAfdadd | ToRafd aigd dgarcAfafaas: (1R.¢¢|

niscitayam yatha rajjvam vikalpo vinivartate | rajjureveti cadvaitam tadvad atma-viniscayah [2.18|

e niscitayam = when it is established

e vyatha = like

* rajjvam = the rope

e vikalpah = the mistake

e vinivartate = it disappears

* rajjuh eva iti ca = ‘merely a rope’

e advaitam = non-duality

e tadvat = likewise

e atma-viniscayah = establishment of the self

When the rope is clearly known as ‘this is merely a rope’, then the mistake disappears and non-duality
remains. The same happens with the clear knowing of the self.

QTR TR dfdefedd: | ARNT d8T ¢avd IaT TFAlfed: T 11R.98% |l

prandadibhiranantaisca bhavairetairvikalpitah | mdyaisa tasya devasya yaya sammohitah svayam [2.19|
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e prana-adibhih = like Hiranyagarbha

e anantaih = endless

e ca=and

e bhavaih etaih = for these things

e vikalpitah = wrongly regarded

* maya esa = this maya

e tasya devasya = of that self-evident (self)
* yaya = whereby

e sammohitah = misled

e svayam = self

The self is wrongly regarded for endlessly many things, like Hiranyagarbha. It is its own maya, whereby the
self-evident self itself is misled.

gror s groTfae)Y s{drefa = dfge: | Iom i quifaeEdraEnfa T afge: 1.0l
prana iti prana-vido bhataniti ca tad-vidah | guna iti guna-vidastattvaniti ca tad-vidah [2.20/

e pranah iti = ‘Hiranyagarbha’ (is the highest reality)
e prana-vidah = the knowers of Hiranyagarbha (think)
e bhatani iti ca = and ‘the elements’

e tad-vidah = the knowers thereof

e gunah iti = ‘the gunas’

e guna-vidah = the knowers of the gunas

e tattvani iti ca = ‘the fundamental categories’

e tad-vidah = the knowers thereof

The knowers of Hiranyagarbha think that Hiranyagarbha is the highest reality. The knowers of the elements
think that the elements are the highest reality. The knowers of the guas think that the guas are the highest
reality. The knowers of the fundamental categories think that the fundamental categories are the highest
reality.

grer sfa grefaer fawar sfa afge: | e sfa eifaer gar sfa = afge: 1R.:e1

pada iti pada-vido visaya iti tad-vidah | loka iti loka-vido deva iti ca tad-vidah [2.21]

e padah iti = ‘the quarters’

e pada-vidah = the knowers of the quarters
e visayah iti = ‘the sensory objects’

e tad-vidah = the knowers thereof

e |okah iti = ‘the worlds’

e |oka-vidah = the knowers of the worlds

e devah iti ca = ‘the devas’

e tad-vidah = the knowers thereof

The knowers of the quarters think that the quarters are the highest reality. The knowers of the sensory
objects think that the sensory objects are the highest reality. The knowers of the worlds think that the worlds
are the highest reality. The knowers of the devas think that the devas are the highest reality.
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der 3far defagr = sfd o dfge: | #ibfar o alpfaar ssafAfa = afge: 1.2z

veda iti veda-vido yajiid iti ca tad-vidah | bhokteti ca bhoktr-vido bhojyam iti ca tad-vidah [2.22|

e vedah iti = ‘the Vedas’

e veda-vidah = the knowers of the Vedas

e yajiidh iti ca = ‘the sacrificial rituals’

e tad-vidah = the knowers thereof

e bhoktad iti ca = ‘the enjoyer’

e bhoktr-vidah = the knowers of the enjoyer
e bhojyam iti ca = ‘pleasure’

e tad-vidah = the knowers thereof

The knowers of the Vedas think that the Vedas are the highest reality. The knowers of the sacrificial rituals
think that the sacrificial rituals are the highest reality. The knowers of the enjoyer think that the enjoyer is
the highest reality. The knowers of pleasure think that pleasure is the highest reality.

qe# 3fa geaAfde: vy« 3fd 7 dfge: | #d sfd Adfaarsad sfa @ afge: 1R.:311
stksma iti siksma-vidah sthdla iti ca tad-vidah | mdrta iti mirta-vido’mirta iti ca tad-vidah [2.23]

e siksmabh iti = ‘the subtle’

e siksma-vidah = the knowers of the subtle

e sthdlah iti ca = ‘the physical (body)’

e tad-vidah = the knowers thereof

e mdrtah iti = ‘devatas with form’

e mdrta-vidah = the knowers of devatas with form
e amdrtah iti ca = ‘nothing’

e tad-vidah = the knowers thereof

The knowers of the subtle think that the subtle is the highest reality. The knowers of the physical body think
that the physical body is the highest reality. The knowers of devatas with form think that devatas with form
are the highest reality. The knowers of nothingness think that nothingness is the highest reality.

el 3 @relfaer feer sfa @ dfge: | arer sfa arcfaer sa=enfa afge: 1.1l
kala iti kala-vido disa iti ca tad-vidah | vada iti vada-vido bhuvananiti tad-vidah [2.24]

e kalah iti = ‘time’

e kala-vidah = the knowers of time

e disahiti ca = ‘the directions’

e tad-vidah = the knowers of the directions

e vadah iti = ‘the disciplines’

e vada-vidah = the knowers of the disciplines
e bhuvanani iti = ‘the worlds’

e tad-vidah = the knowers thereof

The knowers of time think that time is the highest reality. The knowers of the directions think that the
directions are the highest reality. The knowers of the disciplines think that the disciplines are the highest
reality. The knowers of the worlds think that the worlds are the highest reality.
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A 3 Afaer gfeRfa o afge: | Rafafa Rafeer aaiusf T afge: 1:.:91

mana iti mano-vido buddhiriti ca tad-vidah | cittam iti citta-vido dharmadharmau ca tad-vidah [2.25]

e manah iti = ‘the manas’

e mano-vidah = the knowers of the manas

e buddhih iti ca = ‘the intellect’

e tad-vidah = the knowers of the intellect

e cittam iti = ‘the faculty of memory’

e citta-vidah = the knowers of the faculty of memory
e dharma-adharmau ca = ‘dharma and adharma’

e tad-vidah = the knowers thereof

The knowers of the manas think that the manas is the highest reality. The knowers of the intellect think that
the intellect is the highest reality. The knowers of the faculty of memory think that the faculty of memory is
the highest reality. The knowers of dharma and adharma think that dharma and adharma are the highest
reality.

T>afaeleh Scdch YA sfd I | UehiAeed SeATEYeTodl sfa I 11R.:6l

pafica-vimsaka ityeke sad-vimsa iti capare | eka-trimsaka ityaGhurananta iti capare [2.26/
e pafica-vimsakah iti = 25 (categories)’
e eke =some
e sad-vimsah iti ca = 26 (categories)’
e apare = others
e eka-trimsakah iti = ‘31 (categories)’
e dhuh = they say
e anantah iti = ‘infinitely many (categories)’
* caapare = and others

Some say that reality consists of 25 categories. Others say that reality consists of 26 categories. Some say
that reality consists of 31 categories. Still others say that reality consists of infinitely many categories.

cichlelehtae: STETHAT S dfge: | ENYTIEs oigam: RIRHAITHR 1Rl
lokalloka-vidah prahurdsrama iti tadvidah | stri-pum-napumsakam laingah paraparamathapare [2.27|

e Jokan = ‘the people’

e |oka-vidah = the knowers of (what) pleases people

e prahuh = they say

e dasramah iti = ‘the stages of life’

e tad-vidah = the knowers thereof

e stri-pum-napumsakam = ‘feminine, masculine, and neuter’
e laingah = the knowers of the grammatical genders

e para-aparam = ‘saguna-brahman and nirguna-brahman’

e qatha apare = and others

The knowers of what pleases people claim that people are the highest reality. The knowers of the stages of
life claim that the stages of life are the highest reality. The knowers of the grammatical genders claim that
feminine, masculine, and neuter are the highest reality. And others claim that saguna-brahman and nirguna-
brahman are the highest reality.
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giERfa gitfaer o sfa = afge: | ufoRfa Rufafae: w 9% g adar 1R:al

srstiriti srsti-vido laya iti ca tad-vidah |
sthitiriti sthiti-vidah sarve ceha tu sarvada [2.28|

e srstih iti = ‘creation’

e srsti-vidah = the knowers of creation
e layah iti = ‘solution’

e ca=and

e tad-vidah = the knowers thereof

e sthitih iti = ‘preservation’

e sthiti-vidah = the knowers of preservation
e sarve=all

e ca=and

e jha tu = here (on the self)

e sarvada = continuously (projected)

The knowers of creation think that creation is the highest reality. The knowers of solution think that solution
is the highest reality. The knowers of preservation think that preservation is the highest reality. All these
ideas are continuously projected onto the self.

T g ST o H1d F J YA | I Wiald § earsHl deare: FHATT af 1R.:4)

yam bhavam darsayed yasya tam bhavam sa tu pasyati |
tam cavati sa bhitva’sau tad-grahah samupaiti tam [2.29]

e yam bhavam = the idea that

e darsayet = (a teacher) would show

* yasya = to whom

e tam bhavam = that idea

e sah tu pasyati = he/she sees (as the highest reality)
e tam = him/her

e ca=and

e avatisah = it protects

e bhatva = after it has become (one with him)
e asau = this

e tad-grahah = fixation on it

e samupaiti = it takes possession

e tam = him/her

Whatever idea a teacher might show him, he will regard that idea as the highest reality. After it has become
one with him, it protects him. This fixation on it takes possession of him.

TRWISTUTeNTs: qEdia afala: | Td At dg dedel shoddcarsiaersiee: 11R.30]

etaireso’prthag-bhavaih prthag eveti laksitah | evam yo veda tattvena kalpayet so’visankitah [2.30/

e etaih = of these

e esah = this (self)

e aprthak-bhavaih = of the non-different things

e prthak eva iti = different

e [aksitah = considered

e evam =in this way

e yah veda = the one who knows

e tattvena = actual

e kalpayet sah = he/she interprets (the subject of the Vedas)
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e avisankitah = without any doubt

It is thought that this self differs from these non-different things. The one who knows reality interprets the
subject of the Vedas without any doubt.

TATA JYT T8 IUGR AT | U fauafde ¢F dereay fawemor: (.32

svapna-madye yatha drste gandharva-nagaram yatha [tathd visvam idam drstam vedantesu vicaksanaih[2.31

* svapna-maye = dream and magic trick

e yatha = like

e drste =seen (as unreal)

e gandharva-nagaram = an imaginary city (in the clouds)
e yathad = like

e tatha = likewise

e visvam idam = this world

e drstam = seen (as unreal)

e vedantesu = in (the light of) the Vedanta teaching

e vicaksanaih = by the sages

In the light of the Vedanta teaching, the sages see this world as unreal, just as one sees a dream, a magic
trick, or an imaginary city in the clouds as unreal.

o TR & e S o T Aieeh: | o HHAR o Hh ScAW AT [1R.3R1l

na nirodho na cotpattirna baddho na ca sadhakah | na mumuksurna vai mukta ityesa paramarthata [2.32|

* na nirodhah = no solution

® na ca utpattih = no creation

e na baddhah = no bound person

* naca sadhakah = no spiritual practitioner
e na mumuksuh = no seeker of freedom

* navai muktah = no liberated person

e jti=thus

e esd=this

e paramdrthata = the absolute reality

There is no creation or solution, no bound person, no spiritual practitioner, no seeker of freedom, and no
liberated person. This is the absolute reality.

FTRATLATH 3T T Ffoud: | HET TgAAd dALHAGEAAT AT 11:.33 ]

bhavairasadbhirevayam advayena ca kalpitah | bhava apyadvayenaiva tasmad advayata Siva [2.33]

e bhavaih asadbhih eva = as the unreal objects
e ayam = this (self)

* advayena = as the non-dual (basis)

e ca=and

e kalpitah = projected

e bhavah = the objects

e api=also

* advayena eva = thanks to the non-dual (basis)
e tasmat = therefore

e advayata = non-duality

e siva = benevolent
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This self is projected as the unreal objects and as the non-dual basis. Those objects exist thanks to the non-
dual basis. Therefore, non-duality is benevolent.

ACHHATAA #Alele, o THANT HU>TA | o JUsqAufaFni>ae s deaidar fag: 11R.3¢]

natma-bhavena nanedam na svenapi kathaficana | na prthanndprthak kificid iti tattva-vido viduh [2.34|

* na atma-bhavena = not equal to the self
* ndand idam = this multiplicity

® nasvena = not in itself

e api=also

e kathaficana = in any way

* na prthak = not different

* na aprthak = not non-different

e kificit = something

e jti=thus

e tattva-vidah = the knowers of the truth
* viduh = they know

This multiplicity is not equal to the self and in no case exists in itself. There is nothing that differs or does not
differ from anything else. This is what the knowers of the truth know.

drerrerrrmRdARRduEY: | Afdwed e TE: gusuAlsgT: 12341

vita-raga-bhaya-krodhairmunibhirveda-paragaih | nirvikalpo hyayam drstah prapaficopasamo’dvayah|2.35]

e vita-raga-bhaya-krodhaih = by those who are free from desire, fear, and anger
e munibhih = by the contemplative people

e veda-pdragaih = by those who have studied the Vedas

e nirvikalpah hi = free from division

e ayam = this (self)

e drstah = recognized

e prapafica-upasamah = free from the world

e advayah = non-dual

This non-dual self, which is free from the world and free from division, is recognized by the contemplative
people, who have studied the Vedas and who are free from desire, fear, and anger.

deAred fafecded g MSRATHIH | 3fed THJICT STSdeallehArRd (12,36l

tasmad evam viditvainam advaite yojayet smrtim | advaitam samanuprapya jadavallokam dacaret [2.36]

e tasmat = therefore

e evam =in this way

e viditva = after having understood
e enam = this (self)

e advaite = upon the non-dual (self)
e yojayet = one ought to place

e smrtim = memory

e advaitam = the non-dual (self)

e samanuprapya = after having attained
* jadavat = as an ignorant person

e lokam = the world

* dcaret = one ought to behave
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After one has understood this self in this way, one ought to contemplate upon the non-dual self. When the
non-dual self has been attained, one ought to behave in the world as an ignorant person.

i@ EhRT TR Tq I | Tordi=hds Ifdareieoen 7ad 1IR30l

nistutirnirnamaskaro nihsvadhakdra eva ca | calacala-niketasca yatiryadrcchiko bhavet [2.37 ]

e nistutih = free from worship

e nirnamaskdrah = free from bowing

e nihsvadhakdrah eva ca = and free from rituals

e cala-acala-niketah ca = and abiding in the body as well as in the self
e yatih = a sannyasi

e yadrcchikah = content with what is obtained by chance

e bhavet = he/she ought to be

A sannyasl lives free from worship, bowing, and rituals. He abides sometimes in the body and sometimes in
the self, and is content with what is obtained by chance.

deaATETcHs T8al ded AT  STRId: | dedlsdedeRIATdcaeT=gdl #7ad. 11R.3¢ I

tattvam adhyatmikam drstva tattvam drstva tu bahyatah |
tattvibhitastadaramastattvad apracyuto bhavet [2.38|

e tattvam = the truth

e adhyatmikam = from within

e drstva = after having recognized

e tattvam = the truth

e drstva tu = and after having recognized

e bahyatah = outside

e tattvi-bhdatah = who has become one with the truth

e tad-aramah = the one who enjoys that (truth)

e tattvat = of the truth

e apracyutah = not fallen away

e bhavet = he would be

Whoever has recognized the truth within and without, whoever has become one with the truth and enjoys
that truth, that person no longer falls away from the truth.
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